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第二部 シャンカラの思想
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「私」という．意識もすでに消滅しているのだろうか、それともまだ消滅していないのだ    1
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座は、外在するコップの側にあるのではなくて、私が知覚しているコップの側に位置し    ；
ているということになる。すなわち、私の意識の側から世界を見ているのである。そ  r
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いうことになる。                                一
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128  第七章 解脱への道一行為の肯定と否定という座標軸に基づく考察
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134  第七章 解脱への道一行為の肯定と否定という座標軸に基づく考察
の道であり・（2）活動を促すことを特徴とするダルマは二義的な解脱への道であるこ
とを明確にし、そしてこの至福を目的とする二種のダルマこそカ1ギーターのまさに明1





































































































































































































































































































  i l
一 ⊥一⊥一止十」


































































































































































































































































































 Just50years ago，P．Hacker described the situation of Post－Sah㎞。ra Advaita－
ved五nta studies in his introduction to the ση加r3ucんαπgεηむわer21ε批e dε8ノ向んεη
λ伽α批αωdαノ．Dづε8cん〃εr8α肋αm3as fo11ows：
  Eingehendere Untersuchungen uber die Lehren der Junger Sahkaras gibt
  esmeinesWissensnochnicht．Totakaist，soweitichsehe，bisheruberhaupt
  nicht beachtet worden，und dber Sureξvaras und Padmapadas Lehrmein－
  ungen macht nur DASGUPTA einige Mitteilungen im II．Bande seiner
  獅3亡。rμo∫加曲αηP肋Z080ρ物． Angesichts der groBen Bedeutung der
  direkten Schii1er Sah㎞ras ware es indessen woh1w廿nschenswert d㏄
  ihre Gedanken aus節hrIicher dargeste11t wurden，Denn von ihnen gehen
  mehrere Richtungen der Advaitaschu1e aus，die in manchen Punkten von－
  einander abweichen．Was wir aber bis jetzt iber diese Richtungen wis－
  sen，ist nicht vie1mehr a1s das，was in Zusammenfassungen des16．und
  17．Jahrhunderts dariber berichtet wird－vor a11em in Appayad恥it肥
  3乞∂肋δηωε喜α5αη9mんα一，und aus diesen Que11en，vie1mehr a1s aus den
  origina1en Texten，sch6pft auch DASGUPTA節r seine Dar1egungen uber
  die drei Traditionsrichtungen，die von Zeitgenossen des groBen Sahkara
  ausgehen：die Richtung der Anh註nger Sure≦varas und Sarvaj臨tmans，die
  Schu1e Padmapadas sowie seines Erk1益rers Prak誌互tman und die Gefol－
  gschaft－Vacaspatimiξras，des a1ten Kommentators von S坤karas Brah－
  masitrabh毎ya．［Hacker1950：4］
 Thanks to Hacker’s work，the thoughts of Sahkara’s direct discip1es（Sure≦vara，
Padmap冨da，Totaka and Hast互ma1aka）have been made su冊。ient1y c1ear from a
historica1point of view，but when it comes to the development of Advaitaved豆nta
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thought after Sahkara’s direct discip1es，the situation mentioned above by p．
Ha（lker has not much improved．1The present paper is intended as a sma11con．
tribution to fi11up this1acuna・I wi11discuss the thoughts of theγωαmηαof
Prak主互tman and the肋δmαπof Vacaspatimi≦ra，both of whom were situated a
Iitt1e bit1ater than Sahkara’s four direct dicip1es．2The discussion wi11focus on the
signi丘。ance ofρm肋乞mわαωdα（re且ection thgory）andα〃α㏄んεdαωdα（1imitation
thcory），which have genera11y been regarded㏄one of the most basic di舐erences
between the Vivarapa schoo1and the Bh重matT schoo1in1ate Advaitaved互nta．
第一節 Pratibimbavadaand Ava㏄hedav互dainthe SBindu
and the SLSaΨgraha
  It is not c1ear exact1y when the distinction betweenρm肋づm6αω此andαリα㏄加一
6αωdαwas estab1ished in Advaitaved五nta．These two theories have usually been
cxpIaincd a．s they are described in the8づ∂dんδηオα6づη∂刎and the8づddんδηfαJε喜α3αηgm肋．
I sha11thcrcfore first sketch the essentia1s ofρrαオ必乞η沁αηδdαand α〃αccんεdαηδ∂α
as丘）und in the8乞ddんδηオα碗ηdu and the8づddんδηオα3e4α3αηトgrαんα．
第一項 Pratibimbav互daand Ava㏄hedav五dainthe SBindu
  A㏄ording to the3づωん励亡α6加ぬ。fMadhus亘dhana SarasvatT（about AD1500），
there are three major theories in Advaitaved豆nta，n早me工y，励肪3αω此，〃α肋初一





three views：（1）around AD841according to G．Oberhammner，（2）around AD890－984according
to S・A・Srinivasan and（3）around AD976according to P．Hacker（Kanazawa，1987，P．6）．Witb
rcgard to the date of Pmk誌砒man，we can丘nd two views：（1）AD1Oth century according to K・
C・mm・・（19651PP・4－8）・・d（2）・・…dAD1200・・…di・gt・S．D・・馴Pt・（1932，P．30）．
第一節 Pratibimbavada and Avacchedav亙da in the SBinduand thc SLSaIp餌aha
1．1．0nto1ogica1Aspect of the Three Theories
157
  In their onto1ogica1aspect，these three thcories are regarded as thrce di冊erent
exp1anations of the re1ationship among Pure Consciousness（cα伽η岬二耐mαη＝
1θグαんmαη），∫ξ〃αrα（the Lord）andプ殉α3（individua1sou1s）．
  According to the励肪3α〃δ∂αattributed to Sure≦vara，∫向αm is a scmb1ance
（励紡5α）of Pure Consciousness conditioned by One Ignorance（α抑肋。），whereas
抑α3are semb1ances of Pure Consciousness conditioned by many intc11ects（わω一
助43）which are themse1ves products ofIgnorance；and since a semb1ance is unrea1，
both∫向αm andゴ痂αs are unrea1［Siddhantabindu：26－28］．（∫ぎ〃αrαandゴ殉αs are
un・ea1・）
  Two types ofρm肋を肌bαω由are mentioned in the3棚肋励fαδ伽仇．According
to theρm肋伽δαωdαattributed to Prak壷互tman，∫向αm is the prototype of Pure
Consciousness（碗m6α一。α批αη岬）conditioned by One Ignorance whereasゴ励αs are
reHections（ρm肋づmあα3）of Pure Consciousness in One Ignorance㏄1imited by
many inner organs and impressions thereon．3（店〃αm is the prototype and
ゴ7〃α8are reneCtiOnS．）
  According to theρm励乞m6αωあattributed to Sa．rvaj施tman，∫向αm is the re一
且ection of Pure Consciousness in One Ignorance and力ωs are the reHections of
Pure Consciousness in many inte11ects，but the prototype of Pure Consciousness
conditioned by One Ignorance is pure．4．（Both店ωαm andゴ殉αs are reHec－
tions and Pure Consciousness a1one is the prototype．）
  A1though these twoρm肋乞mbα砺dωdi伍er as to what the prototype and the
・・H㏄ti…，th・yb・th・t・t・th・tIg・・・・…i・… （th…f…灼㎝αi・・1・・…）
and that抑α3are many in accordance with the di旺erence of their inte11ects．Both
・1…g…th・t・・t・・1yth・p・・t・typ・b・t・1・・it…H・・ti…（肋㎝α・・d抑α・）
are rea1．5 （f6〃αrα andゴ売α8 are rea1． Ignorance is one，butゴゐα8 are
many in a㏄ordance with the di脆rence oftheir inte11ects．）
  According to theα〃α㏄加dα砺dαofV互。aspatimi≦ra，∫向αm is Pure Consciousness
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h欄become the support of ignorance．6This means that ignorances1imit pure
Consciousncss，that Pure Consciousness as imited by ignorances is∫向αm，and
that subject of ignorance isゴ痂α・According to this theory there are as many
ig・・・・・…船th・・・…ゴ痂α・・7Th・ph…m…1w・・1di・di冊・…tf・・…h伽α，
b㏄ause each仰αis the materia1cause of its own phenomena1worId by virtue of
bcing conditioned by its own ignorance．8（Eachゴ殉αhas its own ignorεmce
which acts as the materi阯。ause ofits own the phenomena1wor1d．）Itis
noteworthy that the8乞肋肪ηオαわ伽仇does not mention theα〃α㏄加dα一re1ationship
between Pure Consciousness and inte11ects in describingα〃αcc加dαωdα．
  After having describedαりαccんεdαωdαthe8拠肋δηfα6加あproceeds to a discus．
sion of銚αク殉α砺dα（the theory of oneゴ痂α），吻ψ町ψωdα（the theory of wor1d－
creation by perception）andαηeんα卿α〃δdα（the theory of manyプπα3）．This
order of description，beginning withδ肋δ3α〃δdαand ending inψψ3r功ω∂αor
αη銚α抑α〃δdα，is exact1y the same as that fo11owed by J．Simha（1971：221冊），
which shows that Simha most1y fo11ows the description of the8妃肋励古αb伽仇in
hi・di・㎝・・i…f肋δ・α棚α，ρm舳励α棚α・・dα・㏄・んε伽肋，・nd・・f・・th．
1．2．Epistemologica1Aspect of the Three Theories
  In their epistemo1ogica1aspect these three theories are three ways of exp1aining
how∫向αm，s know1edge di任ers from that of仰α5，and what the hnction is of the
transformation（ωゆづ）of the inteuects ofプπα8．
  Because ignorance has acquired an identity with Fure Consciousness through
semb1an㏄with it，a11its products become necessari1y permeated by Pure Con－
sciousness through semb1ance with it．According1y，Pure Consciousness鎚the
cause of the universe（∫向αm）makes everything man此st at a11times without the
need of any means ofknowIedge，because Pure Consciousness possesses the qua1ity
of making maI1ifest everything connected with it．Thusア向αm is omniscient．
  Jπα8，on the other hand，are1imited by their inte11ects and can therefore know
only the objects that are connected with their intenects1Their inte11ect consists of
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part between the body and the object．In each of thrce parts Pure Consciousness
manif ts itse1f．Pure Consciousness as manifcsted in the part of the intc11㏄t
within the body is ca11ed the knower．As manifested in the part of the inte11ect
between the body and the obj㏄t，it is ca11ed the means of know1edge．And鴉
manifested n the part of the inte11ect which permeates the object，it is ca11cd the
object of know1edge．This object of know1edge is Pure Consciousness as not yet
known．When it is known，it is ca11ed the resu1t of㎞ow1edge．［Siddhantabindu＝
31－331．
  According to both theδ肋δ3αω∂αand theρm亡北乞m6ω肋α，the purpose of the
transformation ofthe inte11ect is to forge a connection ofPure Consciousness in the
object with Pure Consciousness in the knower，and to remove the vei1over Pure
Consciousness inside the object．This view di任ers from that of theαU㏄c加ぬωdα
according to which the purpose of the transformation of the inte11ect is on1y to
remove the vei1，because theプπα，being the materia1cause of the universe，is
connected with everything．This is the distinction．［Siddhantabindu：341．
1．3．At砒ude of the SBindu  Reconci1iatory
  The description in the5拠肋肋6αう加此。1ari丘es the di任erence among励妨．sαω∂α，
ρm必づmδαωdαandα〃αcc加dα砺dα，but gives us no c1ue as to why these di肝erent
heories cam  to be estab1ished．In fact，the3妃肋肋肋伽ぬdoes not mention
any point of mutua1criticism among those three theories，which wou1d be usefu1
for us to understand the historica1deve1opment of those theories．The reason for
this non－critica1approach is to be sought in the fundamenta1attitude of this work
to th se three theories．
 In that respect，an opPonent raises the fo11owing question：
Since divergent views with respect to the rea1are impossib1e，how canエa11］
these mutua11y inconsistent views be authoritative？Therefore，［it shou1d
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The distinction betweenプ勿αand the Lord［of the Universel and forth，
though it is mere product of the human inte11ect，is neverthe1ess a11uded
to in the Scriptures，because ideas1ike that are a he1pfu1means to1ead
us to the knowIedge of the truth．10
  Thus，according to the3乞∂肋励之αわ加あ，the three theories are equa11y he1レ
fu1in imparting a kmw1edge of the truth，Considering this reconci1iatory atti－
tude of the3礎肋碗亡αδ伽仇，it is quite natura1that no treatment of these mutua1
criticism among the three theories is found in it．Let us now proceed to the
3mん舳α1ε4α3岬9mんα．
第二項 Pratibimbav五da and Ava㏄hedav五da in the
SLSaΨ9raha
  According to the8”肋励亡αZε4ωαψ9mんαof ApPaya DTk§ita（about AD1550），
thcre are two major theories，name1y，ρm肋伽わαωdαandα〃α㏄加dαω∂α，and
cach theory has on1y an onto1ogica1a£Pect．
2．1．Description of Pratibimbav昼da and AwL㏄hedavada
  In the3売肋励亡αわ｛η仇。n1y two types ofρm肋乞mδαω∂α8were described，but
from the3〃肋碗ωe4ωαηgηαんαwe1eam that there existed various types of〃αオー
沁｛mδα砺dα．The works which ho1dρm肋乞m6αωdα．are：Pmたα帥δれんα〃伽αmηα，
肪舳α〃加銚α，3αη畑ερα紡市αたαof Sarvaj施tman，0伽αd卯α，励αんmδηα〃α，助9一
々吻αω㏄たαandγ伽αmηαofPrak誌互tman．A1though theρm肋乞mうαりδあset forth
in these works are mutua11y di伍erent，the8滅肋励左α一Jε4α5αηgrαんαc1assi丘es them
into three types．The丘rst is theρm乏泌乞m6α〃δdαof the Pmんα帥δれんα〃伽αmηα，
刀α亡ωα〃加銚α，8αη畑eρα命面mたα，which ho1ds that Pure Consciousness is the pr0－
totype and bothκ〃αm andゴ痂α3are reHections of it．The second is theρmか






第一節 Pratibimbavada and Avacchedav5da in the SBinduand the SLSa叩graha161
∫向αm is the ref1ection of Pure Consciousness．11The third is theρmf沁づmわαωdα
of theγ伽αm岬。f Prak誌5tman，which is described as fo11ows：
The fo11owers of theγ伽。mηα，howevcr，say thus：．．．Since it is taught
that only a sing1e Ignorance is the adjunts［which causes］the di任erence
betwe n theプ痂αand the Lord，the di伍erence between theゴ痂αand the
Lord is th ough their being reHection and prototype，not through both of
them being reHections，because it is impossib1e for both to be reH㏄tions，
in the absence of two［（ii伍erent］adjuncts．＿Of theプ勿αthat is a reHection
of Ignorance，the particu1ar transformation of Ignorance，which is of the
form of the intema1organ，is the p1ace of distinctive manifestation，鵬
the mirror is for a11－pervasive1ight of the sun．Hence too is the empirica1
…g・・fth・t（伽α）・・h・・i・gth・t（i・t・m・1・・g・・）f…dj…t．12
  The above description of theρm亡伽mわα砺dαof theγωαmηαhas the fo1Iowing
two points in common with the corresponding description in the8妃肋δηfαδ｛η伽：
（1）∫ざ〃αrαis the prototype andゴ売α8are renectioms，（2）Ignora皿。e is one，
but J殉α8are many in accordaIlce w舳the d冊erence of士heir intema1
organs．Thus，both texts have an identica1understanding of the〃αれ杭mうαωdα
of the γ伽αηαηα．
  The description ofαりαccんε此砺dαin the3づ肋肪耐αZεざα8αηgmんα，on the othcr
hand，is quite di冊erent from that in the3棚肋δ械αb伽ぬ．Theα砂α㏄加dαω由
attributed to someone（αημe）is there described as fo11ows＝
Therefore，Pure Consciousness，which1ike the ether is1imited（α〃α㏄ん伽几α）
by the intema1organ，is theゴ痂α；what is not so1imited is the Lord．13
  Theαりα㏄加∂αωdαis here described in terms of theα〃㏄cんεdα一re1ationship be－
tween Pure Consciousness and the intema1organ．No mention is made of the
object and the support of ignorance，which were essentia1points in the descrip－
tion ofα〃αccんedαω∂αin the8妃肋δηオαわ加此．Such a di伍erenge in the ways of
 11The di価erence between the丘rst and the second is not so c1ear as far as the prototype and
the reOection are concerned．
’2riddha・t・1・≦…叩9・・h・，P．17．
13Siddh5・t・1幽・町9・・h・，P．18．
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description ofαωα㏄加∂o〃δ∂αbetween the two texts1ooks a bit puzz1ing to me．14
2．2．Mutua1Criticism betwe㎝Pm肋伽6αωdαandム㎝㏄加d㎝δdα
  In the description in the3妃肋励ωe4α8αηgrαんαwe丘nd many points ofmutual
criticism which are not found at aI1in the8〃肋碗ね6切du．In this mutua1crit－
icism we丘nd many points of criticism ofα〃α㏄加dαωあbyρm肋づmbαψ碗α，but
criticism of the1atter by the former is very rare．The main point of criticism of
ρm肋乞mδωδdαbyα〃α㏄加dαωdαis as foI1ows：
The reHection of what is not conditioned by co1our－form does not stand
to reason；much more is this so in the case of what is co1or－form1ess（i，e．，
Pure Consciousness）．15
  Among the many points of criticism ofα〃α㏄んεdαω∂αbyρm肋伽6α〃δdαI cite
on1y one examp1ewhich contains thesame points ofcriticismfound in theγ伽㎝岬α
itself、
Sincc thus Pure Consciousness as within the world is de丘ned in its entirety
in the form of抑ω，by the respective intema1organs as adjuncts，for
the Lord，who is of the nature of Pure Consciousness devoid of that
de丘nition，there wou1d be existence outside the wor1d a1one．In that case，
the dec1aration of existence in the midst of modi丘。ations as the Inner
Contro11er，such as in”He who stands in cognition（i．e．，theプ痂α）”wi11be
contradicted．On the re且ection－theory，however，一?奄獅モ?the reHect d ether
is seen even while there does exist the natura1ether present in the water，
the existence in two forms in one p1ace is inte11igib1e．16
  Here the point of criticism is that∫向αm who is not1imited by the intema1
organ cannot be the Inner Controner within the抑αwho is1imited by the intema1
organ．However，the8妃肋δη地2εぎα8αηgmんα1ater conc1udes this topic by pointin9
011t thatρm肋づm6α砺∂αhas a1so the same defect，because the prototype（ア向αm）
 140f course，we cannot exc1ude the possibmty that both ways ofdescription were so we11一㎞0柳
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which is not within the adjunct（ψδd肋）cannot exist within the modifications
（e・9・，intema1organ）of the adjunct．In this way this text is a1so as reconci1iatory
in its nature as the3づ∂∂んδηfα腕ηd刎．
  After having describedρm肋づmδα砺dαandα〃αcc加dα痂dα，the8〃肋碗fαJε喜α一
3αηgmんαproceeds to describe eたαゴ痂αω∂α，αηeんαゴ痂α痂dα，吻亨μ町亭μ而dα．This
way ofdescrip ion isjust the same as that ofS．Dasgupta（1932：474旺．）which does
not con ain the exp1anation ofδ舳δ3αωδdα．This shows that S．Dasgupta mostIy
fo11ows the description ofthe3〃肋碗亡αZθ4α3αηgmんαin exp1ainingρmf伽mわαω∂α，
α〃㏄C加dαωdα，etC．
2．3．Some Noteworthy Points
  Whi1e comparing the descriptions ofρm舳mうα〃δ∂αand㎝㏄cんedα棚αin the
8妃肋δη左α一δ伽此and the3妃肋励fα3ε喜α8αηgmんα，we found some noteworthy points．
These ca be summarized as fo11ows：
1．■4晩ゐαωあis described in the8ω肋δがαわ伽此but is not mcntioned in the
 8拠肋δ械α一2ε4α3αηgmんαwhich contains much moreextensivedescriptions than
  the8づddんδ几fα＿胱η∂〃．
2．An epistemo1ogica1鵬pect is described in the8礎肋励fαあ伽あbut is not men－
  tioned under the topic ofρrαf北4mろα〃δdαandα〃αccんεdαりδdαin the3づddんδηfα一
 1e4α8岬9mんα．
3．The way of description ofα〃α㏄加dαωdαdi丘ers in both texts．
4．There existed variousρm向硫m6α〃δdα8but on1y one type ofα〃αccんedαω此，
  nam 1y，that of V互。aspatimi≦ra．
5．As far as theρm亡伽mわα売dαof theγωαmηαis concemed，both texts under－
  stand it in the same way．
In the1ight of the above丘ndings，the fo11owing assumptions can be made：
1．It seems that there was no common understanding ofδ6肪3αωdαin1ate
  Advaitaved5nta．
2．There seems to have been a common understanding of〃α肋乞mδαω此in1ate
  Advaitavedanta．
3，Whether there was a common understanding ofα〃α㏄んεdαωdαor not is not
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Sure．
Thcse assumptions1ead me to the fo11owing doubts：
1．Is the d岨ercnce betweenρm肋づm6αωdαandα〃αcc加dαωdαreauy one of the
  most basic di舐erences between the Vivarapa schoo1and the Bh五matT school
  in late Advaitaved5nta，as has genera11y been thought？
2．Is this view a mere reproduction of the views of the3滅肋励亡αう加此and the
  8泌肋肋fα一Zε4α3αηgmんαthrough the views of famous Indian scho1ars1ike S．
  Dasgupta，J．Simha and so on？
These doubts wi11be reconsidered in the next part of this paper．
第二節 Estab1ishment ofPm肋伽bα〃耐αandλ〃α㏄んε一
dα〃励αin Advaitaved五nta
  As mcntioned above，we do not yet know when the distinction betweenρmか
δ伽沁伽厄dαandαUα㏄加dαωdαwas estab1ished in Advaitavedanta．In the present
section I want to discuss the estab1ishment ofρm肋乞mわαωあandα〃α㏄加ぬ砺dα
in Advaitaved重nta．
 In order to detemline the date of the estab1ishment of these two theories，I wi11
use the fonowing two critera：
1．Whether these two theories were regarded as con且icting views or not？
2，Whethertechnica1tems1ikeρmf伽mδα痂dαor加舳mbαρ的αanda〃㏄cMα一
  痂此。rα〃αccんεdαρα価αwere used or not？
Let us bcgin with the view of Sahkara（about AD700－750）．
1．jBηαんηoα8億trαδんδξψαof Sahkara
Sahkara says the fo11owing about the re1ationship between∫向αm andプπα3：
Just鴉the1ight of the sun or the moon which pervades the entire space
apparent1y becomes straight or bent when the limiting adjuncts with
which it is in contact，such as a丘nger，for instance，are straight or bent，
＼
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but does not reaI1y become so；and just as the ether，a1though it
apParent1y moves when jars趾e being moved，does noいeauy
move；and just as the sun does noけremb1e，批hough its im－
age r mb1es when you shake a cup med with water in which
the sun’s1ig t is reHected≡just so the Lord is not a任ectcd by pain，
a1though pain be fe1t by that part of him which is conjured up by ig－
nor ce，and1imited by the inteI1ect and other adjuncts，and ca11ed the
individua1sou1．17
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  Here Sahkara uses two examp1es（the ether1imited in jars and the reHection
of the sun in water which are app1icab1e toαωα㏄んe此〃δdαandρm肋乞m6αωδdα
respectiveIy）in exact1y the same way in order to exp1ain the di旺erence between




Pα行。αρδ砺妨，a commentary on the3mんmω耐m肪δ榊α，Padmapada（abo11t AD
720－770）uses the foI1owing examp1es in the same context［Pa五。apadika：112冊．1：
1．The redness（＝αんαmたαれけ〃α）ofa red f1ower（＝岬δ肋乞＝αんαη紡m）re且ected
  in a crysta1（＝Pure Consciousness＝耐mαη）．
2．An image（＝a non－objective aspect ofαんαψ妨m）of a face（＝Pure Con－
  sciousness＝耐mαη）re日ected in a mirror（＝αんαη紡m）．This examp1e is
  apP1icab1e toρrα肋碗mδαωδdα．
3．The big ether（＝Pure Consciousness＝耐mαπ）and a sma11ammont of ether
  （＝伽α）1imited in a jar（＝ψδd肋）．This examp1e is app1icab1e to oωα㏄加一
  ∂α〃δdα．
4．A rope mistaken for a serpent，etc．
Padmap互da conc1udes as fo11ows：
And a11these examp1es are for the purpose of removing the doubt that
17BSBh II．3．46，p，624．
一一一一¥
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may arise regarding what has been estab1ished by the Scriptures，confor－
matory1ogic and experience，and a1so for menta1comfort；it is not for the
・・k・・fdi…t1y・・t・b1i・hi・gth・thi・git・・1f（i．・．，伽㎝）．18
  This shows that Padmapada a1so regards these examp1es just as mere exampIes
and does not see any conHict betweenρmれ6台mわαandαωαcc加∂α．
3．Pα売。αρδd桃励加αm砕。f Prak壷計man
  So far we cou1d not丘nd an examp1e suitab1e for the two criteria mentioned
above，but in the Pα元㎝ρδd荻励伽αmηα，a commentary on the Pα元。αρδ励妨，we
can find such examp1es．
  Prak泰atman refutes a criticism ofρm肋伽あαas fo11ows：
Since even the re且ection of co1or－form1ess Brahman is possib1e1ike the
re且ection of the color－form1ess ether in water with c1ouds and stars［in it］
and thc far and wide ether is seen even in water as high as one，s knees，it
is impossib1e to say that the ref1ection of c1ouds and the1ike is comected
on1y with the ether in water．19
  The point of criticism refuted here，name1兄the impossibi1ity of the ref1ection
of coIoトform1ess Brahman（＝Pure Consciousness），is a1most the same㏄that
described above in the3乞ddんδη左α2e4α8αη9mんα．
  Prak泰豆tman further criticizes an idea ofα〃α㏄んedαas fouows：
If Brahman－Eg9，1imited by adjuncts in the Eg9［of the wor1dl，were1im－
ited entire1y in the state of抑α，un1imited Brahman wou1d exist outside
the Egg［of the wor1d1．Therefore，in that case，Brahman wou1d not be
omnipresent and wou1d no be the Imer Contro11er etc．，because an un－
1imited exixtence con丘ned to1imited p1aces，and thus having divided into
two parts does not stand to reason．20
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cannot be theInner Contro11er within theプ耐αwho is1imited by the intemal organ．
This point a1so is the same as that described above in the8ω洲励fαZe4α3αηgmんα．
  Prak壷五tman further insists on the superiority of the idea ofρm肋づm6αover
that ofα〃α㏄加∂αusing the term〃α肋乞mδαρα価αas fo11ows：
I・th・・・…fρm舳肋αρ幽α，・・th・・th・・h・・d，th…i・t・…［・fth・
ether］being divided into two parts in the same p1ace is possib1e，because
the re且ection of the ether is seen on1y when the natura1ether is in wa－
ter．Therefore［in the same way］it is possib1e for Brahman－Egg to exist
in the form of Inner Contro11er etc．in the1imitations of抑α3．Thus
ρm舳肋αρα価αi…p・・i・・［t・α・㏄・ん・伽幽α1．21
  Thus it seems c1ear to me that the di冊erence betweenρm肋乞mδαωdαand
αリ㏄c加d㎝δdαwas a1ready estab1ished at the time of Prak醜tman．What then
about the肋δmαπof Vacaspatimi≦ra，a commentary on the Bmんmα5αm肋δ顯α
of Sahkara？
4・B蛎mακof Vacaspatimiξra
  As mentioned above，the8棚肋励オαわ伽仇and the8妃肋δ耐αZε4α3αηgヅαんαde－
scribeα〃α㏄んε∂ωδdαin a di伍erent way．The former de丘nes it from the point of
view of the object and the support of ignorance，where鴉the1atter de丘nes it from
the point of view of theα〃α㏄加dα一relationship between Pure Consciousness and
the intema1organ．Keeping this in mind，1et us examine the texts in the3妨mακ
  Vacaspat iξra discusses anα〃α㏄加dα一re1ationship between the Highest Atman
（＝Pure Consciousness＝Brahman）and theプπαas fo11ows：
The Highest Atman as1imited by the adjuncts is theプπα．22
  Here the adjuncts mean the body，the intema1organs and so forth．If we fo11ow
the de丘nition ofαりα㏄加あω∂αin the8妃肋δη亡α264α5αηgmんα，We may conc1ude
from this description that the3紡mαπho工ds anα〃α㏄加∂αωdα．
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The inner se1f1imited by the intema1organs etc．，the i早te11igent being
compounded of the”this”and the”not－this”エe1ements］，is the抑α，the
agent，the enjoyer，the supPort of the two kinds of ignorance一一the
resu1t and the cause，一the substrate of”I－ness”，the transmigrator，the
vessd of the entire host of woes，the materia1cause of the superimposi－
ti・・；．．．23
And with regard to the object of ignorance，V5caspatimi6ra says the fo11owing：
This is wat is said：it is estab1ished thatjust鴉the stream［ofthe existence
of the serpent1，which has for its materia1cause thθrope in conjunction
with the ignorance of the rope，exists if the rope exists，and is absorbed
in the rope itse1f，just so the universe，which has for its materia1cause
Brahman in conjunction with ignorance，exists in Brahman a1one and is
absorbed in that．24
  If we understant the word o〃乞吻δ一3αん伽一価αんmαin the sense that Brahman
is a研。cted by ignorance（athough this interpretation is not evident），we cou1d
conc1ude that the3肋mαπregard－s Brahman as the object of ignorance．The
description ofαUα㏄加dα痂dαin the B栃mαπdi伍ers，however，in one important
resp㏄t from that in the3売肋碗むαδ加d仏The肋δmαπin fact c1ear1y says that
Brahman in conjunction with ignorance is the materia1cause of the universe，and
this view is quite di任erent from that in the3拠肋励亡αう加ぬwhereゴπαis said t0
be the materia1cause of the universe．This mis早nderstanding of the view of the
肺㎜fτbyth・舳伽η肋伽d刎・・dth・di旺・…tdらξ・・ipti・…fαωα・・んε伽肋
in the8｛〃ん励むαわ伽あand the3〃肋励fαZe4α5αηgmんαsharpIy contrast with the
complete agreement in the understan（iing ofρm肋乞m6α砺dαin both texts・This
1eaves the impression thatωα㏄んεdαωdαsi attributed as a view of the B栃mαπ
fron1the side ofργrα向6｛η沁αUδdα．
  V互。㎎patimiξra sometimes further exp1ains the re1ationship between the Highest
Atman and仰αaIso in terms ofρm肋乞mわα一re1ationship，㏄fo11ows：
Th11s the抑α，as1imited by the materia1cause，name1yαω吻δ，is regarded
23Bhamati，Upodgh三ta，p．45．
24Bhamati I．1．2，p．95．
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as the reHection of the Highest五tman．25
  According1y，for the3んδmα珂αωα㏄加此and〃α肋乞mδαdo not scem to bc two
COnHiCting VieWS，
  As a tentative conc1usion，we can say on1y this much：the di任erence betw㏄n
〃α肋伽bαωdαandα〃α㏄加dαωdαwas a1ready estab1ished at the time of Prak壷一
atman．But it is not certain when exact1y this di伍erence was丘rst cstab1ished，
because the date of Prak壷亘tman itse1f is not丘xed yet．However，we can at1east
rep1y to the fo11owing statement by P．Hacker．
V互。aspati lebte gegen Ende des1O，Jahrhunderts．Leider1挑t sich einst－
wei1en nicht bestimmen，ob Prak壷就man a1ter oder junger is a1s er．
『Hacker1953：44］．
V互。aspatimi≦ra is o1der than Prak壷互tman．
第三節 Significance of Pratibimbav五da and Avacche－
dav五d．a
Substantia1ization of Ignora皿。e in the Bんδmαπ
 As mention d above，after having described励紡5α〃δdα，ρm肋づm6α〃δdαand
〃α㏄加∂αωあ，the3棚肋δ耐α6加ぬfina11y comments on these three theories船
f0110WS：
The distinction betweenプ耐αand the Lord［of the Universel and forth，
though it is mere product of the human inte11ect，is neverthe1ess a11uded
to in the Scriptures，because ideas Iike that are a he1pfu1means to1ead
us to the know1edge of the truth■Siddhantabindu：30］．
  Her  the8づ∂肋励亡α6切あsays that the assumptions of the division into theゴπα
and the Lord of the Universe etc、，whichδ肪δ3αωdα，ρm肋乞mδαω∂αandαηαcc加一
∂α砺此teach in di舐erent ways，are mere products of the human inte11ect．This
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 by theδδんδ3α〃δdα，ρザα加況m6αりδdαandα〃αccんedα〃δdα，are considered to be mere
products of ignorance by the8妃肋肋fαわ加d仙・This raises serious doubts a与。ut the
gcnerauy he1d view that the di伍erence betweenρm肋4m6α痂dαandα〃αcc加dαωdα
constitutes one of the most basic di伍erence between the Vivarapa schoo1and the
Bh互matT schooL That genera1views is based on the interpretations of famous In．
dian scho1ars such as S．Dasgupta，J．Simha and so on，which are themse1ves b砥ed
upon the descriptions in the8づddんδη亡αJε4α8αηηrαんαand the34d∂んδηfα硫ηd〃re．
spective1y．Now ifthis view ofthe8妃肋励fαわ伽仇，which was a standard summary
book ofthe doctrines ofAdvaitaved互nta，reHects the genera1understanding among
1ate Advaitins，how can the di任erence betweenρmれ肋mδα痂∂αandα〃αcc加dα砺dα
be a signi丘。ant basic di鉦erence either theo1ogica11y or phi1osophica11y between the
Vivara岬schooI and the Bh互matI schoo1？A1though it is di冊。u1t to answer this
question，we can at1east丘nd a c1ue in the substantia1ization of ignorance after
the3んδηzαfτ
  As is we11－known，according to Sa丘㎞ra，ignorance is a wrong or mistaken
cognition as when we mistake a rope for a serpent，and the fundamental igm－
rance（αω吻δ）is the mistaking of non一耐mαηforδfmαπas we11as of砒mαηfor
non一耐mαη，on which our，I，一。onsciuosness depends．Thusα〃乞吻δ，according to
Sahkara，is basica11y an epistemo1ogica1prob1em，a1though onto1ogica1problems，
such鵬the1eve1s of rea1ity，are a1so discussed by him in terms of the concept of
α切吻δ．This means the fo11owing：
  Suppose there is a cup here and I perceive it．The fact that I perceive this
cup is certain for me，but it is not so certain wheth叩the form and co1or of this
cup as perceived by me are the same as those perceived by my cat．Further，
whether this cup perceived by me rea11y exists or not is a1so not so sure．With
regard to this prob1em，Ny互ya and Vaiξe§i㎞ho1d that whatever is expressible
（αう舳切α）・・d・・g・i・・b1・（〃αmεgα）…11y・・i・t…iti・，b・tS・ik…h・1d・j・・t
the opposite view．According to Sahkara，for any cognition inc1uding perception
to be possible，we丘rst need the framework of subject and object and a1so the
articu1ation of the object（the perveived worId）by concepts and1anguage，both of
which are mcre products of ignorance．That is to say，not on1y the cup Perceived
by me，but a1so I who perveive the cup，are estab1ished on1y throughω吻δ，
because the framework of subject and object itseIf is the product of ignorance
which mistakes non一耐mαηfor砒mαη，as we11as砒mαηfor non一視mαη．TherefOre，
第三節 Sign脆。ance ofPratibi㎜bav亙da and Ava㏄hcdav昼da   171
when thisα仇吻δdisapPears，concepts，1anguage and the framcwork ofsubject and
o ject a1so disappear．And when I（cognizer）and the wor1d（objcct of cognition）
disappear，砒m η＝3mんmαηwhich is their base appears．And in this process，
of course，meditation is indispensab1e．
  But even though the cup as we11as’I，are mere products of ignorance and
therefore not r al，sti11the fact that I now perceive the cup remains．What is
the m chanism at work here？ How can both be mere products of ignorance？
S hk a did not discuss this in detai1．It was Padmap5da who discussed this
prob1em in detai1by exp1aining the estab1ishment of T－consciousness and its
mechanism，A1ater deve1opment of his discussion is renected in the epistemo－
1 gica1aspect of theδbんδ8αUδdα，ρηα切6乞mδα〃δdαandα〃αccんedα〃δdαas described
in the34∂dんδη壬α碗ηd仙．
  Another prob1em concems the rea1ity ofthe wor1d（the object ofperception）and
，I，，especia11y the rea1ity of’I，。We can somehow㎜derstand that the wor1d（t上1e
object of perception）disapPears in the process of medjtation，but it is di冊。u1t
for us to understand that ，I，inc1uding body，inte11ect and T－consciousness etc．
a1so disappears in this process，un1ess we have rea11y had an experience of the
disappearance of，I，in meditation．Sah㎞ra’s and V互。aspatimi6ra，s views of thc
body1ess－state（α4α而rαむωα）indicates that both did not agree on the nature of
meditative experience．
  Sahkara says fo11owing about the bodyless－state：
Therefore it is estab1ished that so－ca11ed1iberation di伍ers from au
the fruits of action to be performed，and is an etema11y and
essentia11y disembodied s士ate、．．．But this（mo畑α）is the Highest Re－
a1ity，etema1without undergoing any changes，omnipresent as ether，free
from a工1modi丘。ations，abso1ute1y se胆su冊。ient，not composed of parts，of
se1£1uminous nature．That bodi1ess en胱y in fact，to which merit
and demerit with their consequences and threefo1d time do not
apP1y，is ca11ed1iberation；…It （i・e・ η一〇κξα）is，therefore，the
same as Brahman in the inquiry into which we are at present engaged．
If Brahman were represented as supp1ementary to certain actions to be
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it would be non－etema1，．26
S・hk…h・・…y・th・tth・b・dyl…一・t・t・i・th・・t・t・・f1ib…ti・・（m・ん亭α）
鵬we11as Brahman itse1f．But how does our body disappear，when ignorance
（㎝吻δ）i…b1・t・d？
  The3んδmα珂。n the other hand，exp1ains about the re1ationship between the
body andα伽勿δ鵬fo11ows：
Surc1y，through frequent1y repeated texts beginning with”Existence a1one，
this was in the beginning，dear one”and ending in”That thou art”，which
are he1pfu1for Brahman－inquiry，there arises the true indubitab1e㎞ow1－
edge of the inner se1f as di伍eren“rom the body etc．，the materia1
cause（岬δd励α）of which is beginning1ess ignomnce（αω吻δ：）；
in spite of this，there is the continuance ofnotions oftransmigrations and
consequent empirica1usage，because ofthe continuance ofthe impressions
・fig・・・・…；．．．27
  The B肋mαπsays here thatαω吻δis the materia1cause（岬δ∂励α）ofour body
etc．，and natura11y the inner organ might be inc1uded in”etc．”．According to the
肋δmα珂αω吻δis not mistaken know1edge as in Sahkara，s case，but is the ma－
teria1cause of our body and inner organ，etc．This means that when ourα〃吻δ
disapPears，our body etc－a1so disapPear；just as a pot disapPears when c1ay which
is its materia1cause disappears．Padmap五da a1so substantia1izeα似勿δin di伍eト
ent context．He interpretes the word m批畑δづ栃ηαin the3mんmα3砒m肪δ顯a of
§・h㎞・…m伽δ一α榊ηα・・d・・it・・…1th・1・t・・p・・t・m物的δηα一η伽1切
Wα〃α肪ηψasαηづmα㎝η⑳α一α加物δ一岬δあηα々Joんα〃Vαりα肪m々28．This substantia1－
ization ofα〃乞吻δmight be one of the means to make us understand rationa11y Or
1ogica11y how our body etc．disappear，whenα㎝’ｫδdisappears．This substantia1－
ization ofα切吻δresu1ted in the substantia1ization ofthe wor1d in Advaitaved5nta・
Consequent1y，it a1so1ed to the deve1opment of dua1istic tendency indicating the
dua1ity（仇α枇）ofBrahman＝耐mαηandα伽勿δ，especia11y ifon1y One Ignorance
（α加物δ）is taught，as was done by Prak誌五tman．Thus it seems to me that the
substantia1ization ofαω吻δbeginning with the Pαれ。αρδ励紡and the〃｝δmαπis
c1ose1y comected with prob1ems such as one ignorance or many ignorances，the
object and the supPort of ignorance，andρηαれ腕m6α〃δdαorαηαccんεdα〃δdαetc．
as their background．In this sense the fo11owing words of P．Hackcr seem to be
Sti11Very SuggeStiVe．
Die Vivarta1ehre tendierte trotz ihres eindeutigen I11usionismus dazu，ein
Ausdruck der Bejahung zu wenden，je mehr man sie a1s b1oB Festste1－
1ung himahm．Die Negation der We1t wo11te ja nicht b1oB theoretisch
anerkannt，sondem praktisch（meditativ－quietistisch）vo11zogen werden．
Soba1d dies ihr dynamisches E1ementむbersehen wurde，vor1or sie mit der
exakten Einfugung ins System ihren eigent1ichen Sim－sie n査herte sich























































































































































































































































































































































































  1－  l l
  ！j
0－I一一@LT一一 ＿L




























































































































































   （1）『パーマティー』は、一貫して、シャンカラの打ち立てた不二一元論の枠
  組みの中で、思想の展開を行っている。





















































6．TんεB妨mα切，ed．with fu11notes by Dhundh血萄S萌t打，K主TSa岬skξt Series
 No．116，Benares，1935（T6と略す）。
7．丁加肋δmα乏τo∫吻・ωραfづ㎝3α以αm’・扮αんmα・αmうん軸αCωω・αゆ，
 ed． with an Eng1ish Tra．ns1ation by S．S．Suryanarayana SおtrT and C，










Citsukha’s Tδ切αγWdゆ批δ，NrsiΨh壷rama’s Bん励α〃α蛎動妨by S．S血豆ma Sおti
and S・R・K榊a S誌tr丁1Madras Government Orienta1Manuscripts Series115，
Madr㏄，1958）を参照し、あわせて、以下の七種の翻訳も参照した。
  L P・Deussen，Dづe8αm3北3γεぬηオαo北ザ幽e8δ柳αんα一M7mδη3δde58δdα．
   ザ⑳岬αηε65亡dem〃。”3之伽凶9eη0omme〃αヅεdε33α桃αm，Georg O1ms，
   Hi1desheim，1966（これは同書Leipzig，1887の覆刻である）。
  2．G．Thibaut，丁加1／ω励亡α3耐m8ω挑ん仇e Oommε耐α㎎6ひ6αれんαrδcδηα，
   part I，Motira1Banarsidass，De1hi，1973（これは、Sacred Books ofthe East，
   voI．34．1890の覆友一」である）。
  3．V．M．Apte，3mんmα一5市n8αγ三んα用一〃ムδ〃α，Popu1arBookDepot．，Bombay，
   1960．
  4．S．GambhTrananda，βmんmα一3〃m－3んδ〃αo∫首河6α肋αrδcδ㎎α，Adyaita
   Aξrama，Ca1cutta，2nd cd．，1972．
  5．L．Renou，8α桃αm，Pグ。Z6gεom劫ε3αuγεdδηfα，Imprimerie Nationa1e，Paris，
   1951．
  6．H．D．Sharma，3mんmαm3耐m－0α之ψ8α珂Orienta1Book Agency，Poom，
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      21附託とは、「以前に経験されたXが、想起の形でYに顕現すること」（BSBb，Upodgh乱a，pp．ユ7－18）
     と定義される。例えば、真珠母貝を見て、以前に見たことのある銀を、想起の形で、その真珠母貝の中に
     見ることである。不二一元論においては、この附託の観念は、単に誤認を説明する手段であるぱかりてな
     く、ブラフマンと現象世界との関係を説明する役割も担っている。（前田専学，ユ975b，pp－78－79）。
べ．     22ここでは、対象（V1§aya）の語源を／Vi§（束縛する）という動詞から説明しているのである。
      23この箇所は、、、Vedantaka1patarau，p．7のsamudacarantyau bhedena bh蕊amεme v叫T vartaしe
































































































































































































































































































































































































































（tr．），19671金倉円照（tr．），1980は、この複合語をsmTt吻rOPaIp yasya s辿ととり・in thc form of





































































































































































































































































































































































































































































































2．同寸言モと無明   2二｛1
2．4．他学派による附託の定義（3）：その他の学派























































































































































































































































































































































































































































































































































































132Changodya Upani§ad VI．3．2                       ’
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の［日常的経験］」（t鵬ya adhy魯asya k副a c㎜k副。y越yasa tatk副辿）と解している。
．＿L＿．．．




































































































































































































































































































































































192ｽとえば、Taitt汀ya Upani§ad II．3．1には、「ブラフマンを生気として念想する者たち…」（ye pr邸εm
brahmop酌ate…）という生気に関する念想について述べている章句がある。
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に直接役立つのである。（Cr Gajendragad㎏r and Karmarkar，1984，PP，27－29および165－173なら
びにS㎜γ㎜肛ayana（tr・），1933，p．265，note62）。
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308   『パーマティー』I．1．1
4．スートラの語義解釈（II） 「この故に」の語義
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    反対主張者は、［ブラフマン＝アートマンは良く知られているという］第一の見解に
   存する欠陥を、［次のようにコ述べている。しがしもし、［ブラフマンがアートマンとし
．  て］世間で云々と。［ここでコ世間というのは、師と弟子の継承のことである396。この
   場合もし、「汝はそれなり」という聖典句から、ブラフマンかアートマンとして良く知
   られているとすると、〔ブラフマンはコすでに良く知られているわけだから、［考究の対
   象でないということに再びなってしまうであろうコ397。［また、「汝はそれなり」とい
   う聖典句は］アートマンがブラフマンであることを述べているとすぺきところを、プ
   ラフマンがアートマンとして［良く知られている］となっているのは、［ブラフマンと
















































































































































































2．スートラの語義解釈   331








    ［スートラ中の］「この」（aSya）とは、直接知覚等によってとらえられた

























































































































































































































































































































































































































































































伽たとえばMu坤aka Upaniミad I．1．1O，叫had亙raW…1ka Upan軸d III．9．28等。
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1966，p．320，note2o                                               ＿携二㍗幾幾㌫z㌶ニニ練㌧機ぷ；ζぱ葦幾、二纂二
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3．ウパニシャッドの説くブラフマンは知ることを命ずる儀軌の対象であるという反対主張   381












































































































































































































































































































































































































































































394   『パーマティー』I．1．4
   旨で・師が著し論理で支えられた［次のような］スートラがある。すなわち、
  「苦しみ、生、活動、過失、誤った知識のうちで、それぞれ後のものが消滅す
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 632BThad証a早yaka Upani§ad II－4．50
633M－m師旧酌耐ra II・1＆
 634BThadarapyaka Upani§ad III．1．9。
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4．ウパニシャッドの説くブラフマンは知ることを命ずる儘軌の対象ではないという答論   401
   ［反対主張］ブラフマンが対象でなければ、聖典は［ブラフマンを知る］典
 拠とはなりえないであろう653。

































































4．ウパニシャッドの説くブラフマンは知ることを命ずる儀軌の対象ではないという答論   403
  実現されるのではないが。



































































































































































































































   ［反対主張コ知識とは心的な行為ではないのか。
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434   『パーマティー』I．1．4

































































































































































































































































































∵442   『パーマティー』L1－4
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452   『パーマティー』I．ユ．4
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である。そしてこれは宗教の問題だと直観していた。
 まず大学をやめて出家するという手があると考えた。だが、私が生まれたのは浄土
真宗の寺だった。日本の仏教にはもはや出家はほとんど存在せず、また、私のまわり
のお坊さんたちが、私がイメージしていたような悟りや解脱とは無縁の人たちである
ということもよく知っていた。だからその手はとらなかった。
 そこで次に接触したのが新宗教であった。創価学会はそのころ、現世利益を前面に
打ち出して折伏を行っていた。だが、名古屋のある大学の創価学会系のサークルの部
長から、「法華美人」の話を聞いて笑ってしまった。法華経の教えを実践すれば、生き
生きとしてきて、女性は「法華美人」になれるのだそうだ。私が求めているものとは異
なるものだった。
 次に接触したのが、キリスト教系の原理運動とものみの塔だった。原理運動のほう
は、神が自らの姿に似せて創造した人間とその他の生き物とは全く次元の異なるもの
だというキリスト教的な考えについていけなかった。命はすべて平等なはずだと感じ
ていた、私のアニミスナックな感性が拒否反応を起こしてしまったのだ。一方、もの
みの塔のほうは、マリアの処女懐胎を認め進化論を認めないという聖書原理主義（聖書
に書かれていることはすぺて正しいという立場）が肌に合わなかった。キリスト教は
やはり、私が所属する文化的伝統とは異なるものなのだ。
 次に行ったのが山岸会だった。一週間の特別講習会はとても楽しかった。私が日頃
自明のこととして前提としていることが、「それはどうしてですか」という間によって
次々と打ち崩されていき、ある種の自己解体が行われていくのが、とても快感だったの
だ。だが、養鶏を中心とする無産共同体という泥臭さが、私の肌には合わなかった。
［生への欲望の止滅］ だが、そんな新宗教のはしごのなかで、だんだんはっきりして
きたことがあった。私が、時空を超えて永遠そのものになりたいというのは、要する
に、死を超えたいということであり、今ここに生きている私自身を解体しつくしたい
ということだったのだ。では一度、死にできる限り近づいてみることにしよう。そう
思った。
 そのとき、死に近づく方法として、私にとって魅力的だったのが、デュルケムの『自
殺論』のなかで述べられていた「自己本位的自殺」というやつだった。たとえば、二酸
化炭素を吸いながら、死に至るまでの自己の意識の変化を、克明にノートに記録しな
がら死ぬという死に方だ。だが、もとより本当に死ぬ気はないので、二酸化炭素は危
険すぎる。そこで思いついたのが、餓死という方法だ。多分、高橋和巳の『邪宗門』の
影響もあったのだろう。だが、やってみると三日ともたなかった。私の肉体は健康す
き、また、精神は肉体を制御しきれるものではないということが分かったのだ。とて
■「
も、死に至るときの意識の変容を追うどころではなかった。
 そんなことをちょうどやっているころ、恋人とも別れ、父親も死んだ。なんだかと
ても疲れ果ててしまった。もともとは、生の意味をリアルに感じつづけることができ
るようにと始めたことだったはずなのに、どんどん感じられない方へとぱかり進んで
いってしまうのだ。つまり、現実の相対的な世界のなかに存在している自分の生の意
味を、時空を超えた絶対的な視点から見るということを続けていると、当然のことなが
ら、そんな相対的なあり方をした現実の自分の生には意味がないとしか感じられない
という方向に、どんどん行ってしまうのだ。つまり、薔薇より桜のほうが美しいとか
好きだとか、かつ丼より天丼のほうがうまいとか好きだとかいったことに、何の喜びも
見出せなくなっていってしまうのである。
 多分、私のパワー不足だったのだろう。また、誰かに師事することでなんとかしよ
うとは、まったく思わなかったというのも、理由の一つだったのだろう（つまり、神に
しろ仏にしろ師にしろ、帰依することは、彼らに自分を売り渡すことだとは思ってい
たのだ）。私自身が時空を超えた永遠そのものになることは諦めることにした。その代
わりに、過去において、時空を超えて永遠そのものになったと思われる人が、どのよ
うにしてそんな風になれたのかを見る側にまわることにしようと思った。私にとって
は、それがシャンカラだったのである。なぜなら、彼の思想のなかには、時空を超え
て永遠そのものになる（絶対者ブラフマンと自己の本質アートマンとの直接的同一性）
という要素と、生への欲望の止滅（生存活動をも含むあらゆる行為の止滅）という要
素が含まれており、かつ、日本にも伝わった仏教的伝統に所属するものではないので、
時空を超えた永遠そのものになりたいという一旦は諦めた私の欲求が、再燃する危険
性は低いからである。そしてその頃から四半世紀を経て、私が現在到達したシャンカ
ラ理解が、十分なものとはとても言えないが、本論文の第二部なのである。
［謝辞］ いずれにせよ、長い時がすでに流れた。その途中で、サンスクリット語と英
語の論理的な読み方を教えてくれたのが、故北川秀則先生（元名吉屋大学教授）であっ
た。また、インドの思想と宗教の見方を教えてくれたのが、立川武蔵先生（国立民族学
博物館教授）であった。さらに、インド古代・中世の思想や宗教でも、その理解のため
には、現在の生きたヒンドゥー教についての知識、すなわちフィールド・ワークが必要
だというとこを教えてく九たのが、前田恵学先生（愛知学院大学教授）だった。最後
に、シャンカラの面白さを教えてくれたのは、インド留学中に出会った故K・P・ジョ
グ先生（当時プーナ大学助教授）だった。私の先生はこの四人である。学恩に感謝。
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